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meaning the normal, necessary and eternal
order and law of all moral or spiritual things,
it stood in place of a theodicy, or cosmos
created and carried on by a first and a final
cause. Never for them a deity, it was the
Necessity behind the god, to which JUsehylus,
at more or less the same epoch, was pointing
in his " Prometheus." As gravitation exists,
whether Newtons arise to discern its action
or not, so for Buddhists does Dhamma exist
and act, whether the current age bring forth
a Buddha or not.

Let us leave the matter for the moment at
that. I may seem to be loading the word
with a heavier import than is given to it by
Pali scholars, for instance, than that given by
Rhys Davids in Buddhist India (p. 292),
where he likens it to that " good form,"
which a man of right feeling will judge he
should at any moment conform to. But I
am not proposing to supersede this purely
ethical aspect of Dhamma at all. In the
passage referred to, the writer is discussing
the use of Dhamma in the Asokan Edicts,
and " the way in which it came to be used
as it was in India, in Asoka's time." This,
he writes, is not " Law," which is frequently
used for Dhamma, Here I am not concerned
so much with the ethical aspect, as with that
background of philosophical postulates which,
uttered or unexpressed, lies at the back of our
most solemn judgments about life and the
whole of things. And just as our use of